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ABSTRACT

In the modern age without fundamentalism as a middhge, reaching the level of political religian riot
possible even in religious and traditional sociétyithout making a space or field by fundamentaliatel against
modernity, the forming of theocratic state and gsire political function of religion by religio-pitical groups is difficult.
Maybe the relationship between religious fundamemeaand political religion is so obvious thatritggers questions as;
is political religion possible without fundamensdlireaction in this modern era of traditional stdeDoes every
fundamentalist movement lead to theocratic state® I3 the relationship between religious fundamiésrtaand political
religion? Or in the other words, what is the regoient or main factor of emergence of politicalgieln? This article tries
to answer these questions and clarify the priaftfundamentalism, as a requirement for politiedigion in modern age.
However, it is possible for a traditional societyremain with a secular state. We can relativelin@gs the separation
between religion and state but not separation lafioe from politics. So, a traditional society itself will not suffice in
attaining a full-fledged political religion and igibus government; and hence the need of fundariemtdbecomes the

crux of the hour.
KEYWORDS: Religious Fundamentalism, Religious Movement, RualitReligion, Theocracy

INTRODUCTION

The terms political religion and religious fundarta@ism are related to the political function ofiggn as a
vaster domain. Fundamentalists also use politisation of religion. The existence of traditionatiety and subsequently
fundamentalism often pave a way to emergence dtigadireligion. Challenging the status quo, sorakigious groups try
to dominate political power, to form theocratic gavment and eventually to implement religious comamaents and to
make new politico-social order. Some examples dutiire recent century show priority of fundamentalislthough not

all fundamentalist movements lead to politicalgieln.

With awareness of the existence of a traditionaletp and fundamentalist mind, religious leaders paliticians
launch the activities to use this political potahtieither based on their beliefs and faith or fiast political motives.
Religious fundamentalism paved a way to make tkemis country of Pakistan. It provided a grounddmminance of
religious forces on Iranian revolution, 1979, anergually forming theocratic government. It ledth@ re-emergence of
Islamist forces in political arena of some Musliouatries in recent years. So, the remaining rafligibich comprises of a
larger mass of population in the social front adradjed the dominant hypothesis of secularism basedducing the effect
of religion in political arena. This phenomenon tedthe emergence of political religion and outedstertain political
motives, though there sudden revolutionary was eghal out of lack in power and smart governanaeglffy resulting to

continuity of secularism.
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The important of this phenomenon and re-emergefficesligion in political arena, encouraged the write
review the two related terms, fundamentalism antitiga religion. We try to show the relationshipetiveen these
two terms since the existence of former probabbdéeto second one in any traditional society. Amd takes it

interesting and challenging to have a pertinerdudision of their relativity.
RELIGIOUS FUNDAMENTALISM

Fundamentalism, for Holt et al (1958), is “a powérfdoctrinal conservatism.” According to them,
fundamentalists try to maintain ‘a relatively highgree of doctrinal and behavioral purity. Unlike tmodernists, they
want to go back to the purer standards of bygons'da: 85- 86). They are interested in a natiomialobal political
system that is culturally connected to a religibBundamentalists cover a vast spectrum. Some of #trentoo religiously
confident, take religion seriously and want greadde of religion in public life. The others paipate in any kind of action
out of religious belief too. Thus, they includerfraghe Christian religious right in the United Statad Muslim al Qaeda
Organization to local parent groups who want thenitdtions of Internet access for school students
(Emerson and Hartman, 2006). We can totally menttom history, causes, characteristics and an examplthis

movement as following:
» A Historical Glance

In Islam and Christianity world, religious rule hhad a long history. By reducing the political daarice of
religion and going beyond the conventions of motgrand surpassing secularism, the new fundametdadind political
religions had emerged in the new age. As Marsdel®B0 noted, “fundamentalism was a loose, diveasd, changing
federation of cobelligerents united by their fiermgposition to modernist attempts to bring Christiainto line with
modern thought’(Emerson and Hartman, Op.cit). $® term fundamentalism, first time, was used tocides a
conservative attempt of Protestantism in the Uniftdtes almost between 1870 and 1925, althougioricslly,
fundamentalist movements are not new, as Messiaaigements have come and gone for several milleibid.).
Fundamentalists of this era ‘were not so much Hebaith the secular state. They were militantlypoped to modernizing

the Christian faith, and militantly opposed to awdl changes endorsed by modernism’ in Gill's (200ards.

From the late 19 century and beginning of the ®6entury, the advent of the fundamentalist moveminEast
was alarming and noticeable. An example of this emeent was the Islamic movement in Indian subcontiespecially
Jamaat-e-Islami movement after 1940 started by AMdlal Maududi. In the next stages, especially in tt#/0s,
fundamentalism appeared in world level. Some mowvegsnguch as the Jewish Gush Emunim (the Bloc of#ighful) in
1974 and the Islamic movement in Iran during theedRdion 1979 emerged. Indeed, the Iranian Revotutand the
political system come out from it was the remarkabUicator of the fundamentalism phenomenon. éinulited States,

also, it resurged as a much more politically acsffert (Emerson and Hartman, op.cit).

However, religious fundamentalist movements emeigeadhrious religions including Judaism, Hinduidisiam,
Sikhism, neo-Confucianism, Christianity, and Budaiimion most of the countries around the globe. Sumbements with
political influence are found in Africa, the Middigast, Latin America, North America, and Asia. liistregard, Almond et
al (2003, as cited in ibid) write: ‘Since the Irani Revolution, purported fundamentalist movememtgelrisen to the
highest levels of power in five countries in Iranl979, in the Sudan in 1993, in Turkey, Afghamistnd India in 1996,

and in India again in 1998 and 1999. There have lkeeen more frequent penetrations by fundamentalistements into
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the parliaments, assemblies, and political paxiesuch countries as Jordan, Israel, Egypt, Morp&akistan, and the
United States.” The recent changes in some Musbomties like Egypt, Tunisia, Syria, Turkey, and @o show this

growth of fundamentalism, although under specialdition and maybe temporary.
* The Main Cause of Emergence

From a theological view, ‘modernism’ is the oppesif fundamentalism, since it tries to reinterghet religious
doctrines based on current conditions. The extrémmelogical modernists believe that the new coodgiteach new duties
and they typically reject traditional dogma, evha tnerrancy of religious literature and proph@&tsis contrast arises in
areas where the inhabitants are exposed to sonmgehauch as higher secular education, sophisiicateé materialistic

urbanism, industrialism, and the spirit of scigatihquiry (Holt et al, op.cit: 86).

The various definitions of scholars such as Bruaewidence (1989), Riesebrodt (1990), Bruce (2000),
Antoun (2001), and so on shows that without modeation and secularization there would be no fundaafism.
For example Almond et al (2003) defined fundamentalism as “Acérniblepattern of religious militancy by which
self-styled ‘true believers’ attempt to arrést erosion of religious identity, fortify the bems of the religious community,

and create viable alternatives to secular instiigiand behaviors” (see: Emerson and Hartman,tpp.ci

Modernization is the primary driving force behirtentity crisis. According to Marty & Appleby (199as cited
in Gill, 2001), ‘Fundamentalisms arise or come torpinence in times of crisis, actual or perceivEde sense of danger
may be keyed to oppressive and threatesowjal, economic, or political conditions, but #m@suing crisis is perceivess
a crisis of identityoy those who fear extinction as a people or abgorto an overarching syncretistic culture to such a
degree that theulistinctiveness is undermined in the rush to homedg'. So, as Berger (1999, as cited in ibid) nam,
“Modernity tends to undermine the taken-for-grantedainties by which people lived through moshistory. This is an
uncomfortable state of affairs, for many an intalde one, and religious movements that claim te gertainty have great
appeal.” However, apart from material conditiongl atonomic progress, modernization project contaimgortant
ideological and cultural ingredients. Democracyralism, human rights, and mutual tolerance arecbaoducts of
cultural modernity. ‘Religious fundamentalists areallenging these assumptions. Modernity has fedtehe idea of
man/woman as an individual; fundamentalism is rehg the individuals to the collectivity.... Thusgtiorganic bonding
to a civilization, not the free will to be a paitiating member of a democratic body politic, is #ieernative view of man

presented by fundamentalism’ (Gill, op.cit).

The radical religious fundamentalists are not caibfwith democratic rule, since they believe iwie order
and absolute truths. To carry out the religiousemsdin the name of religion, they enter political yain the political
power that probably breaks the principles of demogmand secularism. So, they attempt to politibainge, dominate over
the power and form religious government. The redess onextremist fundamentalist groups, according to Eove@nd
Hartman (2006), show that ‘In the confrontationwsstn religion and the secular state the end gotd see religion
restored to its position at the center of publiosmousness, which it leads to politics becomeeamingly “religionized”
and religion becomes increasingly politicized. Histrelation, some religious groups sometimes ugence.” Some of the
fundamental movements have succeeded for instant@n after 1979 revolution and Taliban in Afghstan for short
period. And others have been based in the capitpblitical discussions and controversies like @eQa and extremist

religious groups.
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e Characteristics of Religious Fundamentalism

This worldview based on belief to an omnipotentbeabsolutely determina framework for life especially in
relation to moralpgo's and don'ts, what is and what should be, véhgbod and evil. Religious fundamentalists, almiost,
various communities have three common beliefs: T{@y must return to the basics of their faith, tfire is an absolute
standard of truth (e.g., the Bible, the Torah,her Quran) that is contested by evil, and (c) theyeha special relationship
to their deity and are assisting their deity in theilfilment of God's purpose for humanity’
(Gribbins & Vandenberg, 2011).

Madan following Barr (1978), and by adding four i&dweristics states that the key ideas of fundaatfisty are:

(1) Affirmation of the inspiration, final authoritynerrancy, and transparency of scripture as thece of
belief, knowledge, morals, and manners; (2) redo@mbof the reactive character of fundamentalisnis not

an original impulse as, for example, orthodoxy bsit a reaction to a perceived threat or crisis; and
(3) intolerance of dissent, implying monopoly owerth. (4) cultural critique, that is the idea tlzditis not

well with social or community life as lived at arpeular time; (5) appeal to tradition, but in deswive
manner that establishes a meaningful relationsieipvden the past and the present, redefining or even
inventing tradition in the process; (6) capture paflitical power and remodeling of the state for the
achievement of the stated objectives; and (7) shwiic leadership (Madan, 2011: 27-28).

Emerson and Hartman (2006) based on the findingsAlofond et al mention Nine characteristics of
fundamentalist groups in two categories, five idgatal and four organizational. The ideological retederistics include:
Reactivity to the marginalization of religion; sefieity (it selects and reshapes aspects of thditioa); dualistic
worldview (good and evil, light and darkness, andos); absolutism and inerrancy of the sacred oéxhe tradition;
millennialism and messianism (a miraculous and tewigl of History by the entry or return of the hofiedone like the
messiah, the hidden Imam, etc. The organizationasoinclude: Elect, chosen membership; sharp boigsda
(either People are in the fundamentalist groupaty; rmuthoritarian organization (around charismé&teders); behavioral

requirements (behavioral requirements are bothoeddbd and specific).
* Islamic Fundamentalism

In this age, Islamic fundamentalism is the greasest the most important than other religions. Adoag to
Sadowski, the mission of Islamic Fundamentalisugeocan be both revolutionary and reactionary. &pngithe Qur'an,
the words of Prophet Mohammad (Hadith) and his comgns, interpreted by only carefully trained clesy they try to
purge Islam of local or non-Muslim practices thatidg centuries may have crept and to return th®pure practice of
the faith that prevailed during the life of the phet in the first Islamic state. They often havanglfor an Islamic state and
have had a great contribution in political Islanad8wski, 2006). Therefore, in the contrary of deraoes, in Gill's
(2001) words, ‘Islamic fundamentalists have presgéiihe idea of the “Government of God,” as a divinger, as a global

alternative to the secular state.’

The rise of Islamic fundamentalism has seen asrélsponse to Western cultural, economic and pdlitica
influence, and subsequently the socioeconomicscasid arbitrary rule that led to engulf most ofahsic countries.

In one side, secularists, on the other, Islamidfumentalists, those for them the secular stateargegonistic to Islam.
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It was sometimes because of the monolithic seaultder, imposed from above by the state such asejakd Iran, which
provided a ground for the rise of Islamic fundanaéisin. Although, in post-revolutionary Iran becawudea monolithic
religious discourse imposed from above, some mowésnappeared against the governmental fundamemtdiis

secularization of religion again (Moaddel, 2002pwéver, it can be said that Islamic fundamentalgften is the start

point of political religion, as Islam itself is alitical religion, what is less common in otherigedns in modern age.
POLITICAL RELIGION

Political religion has tied with religious fundanmalism. In respect to the term, many religious fameéntalists
can be cited, as above-mentioned exampléss relatively new concept is respected to refediop between state and
religion. Political religion means complete intemtien of religious actors in the sphere of socialitftal issues.
In this regard, D.E. Smith (2010) states that, “th@ser the connection between the state and &ulart religion, the
greater the danger that (1) religious qualificagiowill distort the principle of democratic citizdng, and that
(2) the state will interfere with freedom of rebigi, both individual and corporate” (p: 180). Howeve should be noted

that this term, in practice, has historical origieber under ‘Ancient Political Religion’ mentiotisat:

The ancient local god of politics, even where ha ama ethical and universally powerful god, exigteztely
for the protection of the political interests o Hiands. Even the Christian God is still invokedhagd of
war and as a god of our fathers, in much the samethat local gods were invoked in the ancient-stgte.
[...] Even for the ancient religion of Yahweh, patai victory and especially vengeance against tlemgn
constituted the real reward granted by god. [...] Ti@e the priesthood attempted to organize itselama
independent authority from the political power aheé more rationalized its ethic became, the moee th

original position was shifted (Weber, 1965).

In addition, he also mentions Islam as a ‘politicgigion’ since from the inception of its politicpower, it was
‘the religion of rulers’ in his words (ibid). Appantly, religion before the beginning of secularizatin west and east have
had power by church’s rule and Islamic empire, ibuthe later stage political religion in the newntearose against the
modernity and secularism, especially in east alaghis countries. The predominant tendency of theemporary Islamic
movements has largely oriented toward the formatafn both Islamic states and transnational Islamicen
‘The ideological objectives of these movementslass to do with the safety of the commonwealth enudte with the
communion of the soul with God and eternal salvatiMoaddel, op.cit). The resurgence of politicaligion in the 1970s,
affected the academic positions so that Casano®@4,lasked, “Who still believes in the myth of dadaation?”
(Quoted by: Cannell, 2010).

In countries where religiosity and religious commalism are weak, secular state has been dominarite With
the growing religious movements in the Third Woitdhas been challenged by political actors wittelggious vision of
state as an alternative. According to Keddie (1%88cited in Gill, op.cit), the various manifestat of modernity in a
society with a strong religious tradition shared éoyidespread part of the population lead to thleatoon of religious
movements. Indeed, in these traditional societiesdivine is still important in the collective spabainst modern society
with parliament as sacred place and collective eggmtation. ‘Collective political claims are immahén the divine,

in a society’s imagination of supra-human powerd e practices that relate to them’ (Gill, op.cit)
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However, political religion is related to the domaf theocracy. Johnstone outlines two kinds obthacy;
pure theocracy and Modified theocracy. In the fose, there is no distance between religious orgdion and state so
that the religious rulers act as both political aetigious leaderainder God’s nhame and according to their wishes.
In the second case, there is a separate entityaté but it is subordinate to the religious insitto and its leaders.
‘The state is the enforcement agency of religiorptevent of deviating people from societal norms dependent on
religion for its authority’ (Johnstone, op.cit: 27677). Indeed, the first one is belonged to prelemo age while the

second is only kind of theocratic state in modeya that current Iran is the obvious example.

As already mentioned, Islam, as a political religidss remarkable. For example, the Qur'an, apannfithe
relationship between individual and God, emphasizesthe umma, a politically organized community of believers.
‘The Qur’an spells out a political religion’ (Frilahd, 2001). Qur'an summarizes all the religionyyan Islam such as
‘the religion for God is Islam’ (Al-Imran, 2: 19 &4). Accordingly, religion has various indices treae only and
completely seen in Islam. Hence, as excepted frémeroreligions, it provides the interference figld all matters
(political, social and...) and drive the adherentldcthese activities (Mofidi, 2005).

According to Moaddel there are two different cortsepf Islam related to the Islamic political moverhe
The first one is ‘a consensus-based or subjectbaateption of Islam as a set of beliefs aboutetgpand government.’
Islam as a complete way of life including both g and politics, as mentioned for Islamic fundatasm, offers an
alternative to the secular ideologies that leadr&mte a potent sociopolitical force. The psychicligfunction of Islam
creates an internal unity and solidity of the Iskamovement. The second conception is relateddositlering Islam as a
discourse, a set of shared conceptual framewoitkglg, and symbols.” Islam by an objective presemcthe Islamic
movements especially through ritualistic practieesl figurative behaviors provide a ground in whjmtiitical Islam

become a potent revolutionary force against thelatgy of the secular state (Moaddel, op.cit).

In relation to political religion and theocracyettvorks of Abul Ala Maududi, a twentieth centurjalsic thinker
and the father of modern political Islam or Islarsiate, are significant. According to Rana, threedamental principles
of Maududi’'s ideas are: sovereignty of Allah (Tadhithe supremacy of the Shariat, or the words of @ and the
Sunnat as the manner and behaviour of Prophet Muaan{Risalah); the vicegerency of man (Khilafataldudi writs
that Islam as a “revolutionary ideology and progrsaeks to alter the social order of the whole woddforming it to its
own tenets and ideals” while Muslims are the “remioinary party” responsible for carrying out thevakition.
For him, Muslims had no choice but to “capture &tauthority” since “a pious cultural order can neve established
until the authority of Government is wrested frdme ticked.” His writings influenced Islamist thirkdike Sayyid Qutb
and, apart from Jamaat-e-Islami, his ideas andmetendations on ‘Jihad for God in Islam’ inspired tteology of some
other Islamic organizations such as Students Isldfavement of India (SIMI) to call for establishimg Islamic political
order from 1939 onward, Indian mujahedeen and Addaaand its affiliates (Rana, 2012).

However, the dominant feature of most contemporafigio-political movements and consequently political
religion has been their confrontational and coretive stance against secular states as outcomeadémmty. As Islamic
revolutionary groups overthrew the secular rulgngeared in Muslim countries such as Iran, Algdgigypt, Tunisiaand
so on (Gill, op.cit). Besides, a Hindu nationalistrty, Bharatiya Janata Party, came out from thdoNal Volunteer

Organization or Rashtriya Swayamsevak Sangh (R®8)\4dshwa Hindu Parishad (VHP) as Hindu fundamésttal
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organizations in India reacted to the perceivedesses of pluralist democracy and aimed at formatiohlindu state
(Gill, op.cit). It was a move from religious fundantalism to political religion in Hinduism althougfrhas various causes

and unlike Muslim countries didn’t succeed.

CONCLUSION

In regard to what was mentioned, a religio-cultadl mental field is the requirement for emergimg political
religion. A traditional society or religious commitynfaced with the effects of modernity has theegmbial for religious
fundamentalism that provides the field. Although alb fundamentalist movements lead to politicdigien but without it,
political religion is impossible. Almost all exanagsl of political religion have come out from religiofundamentalism so
that some religio-political groups in commence ddradve the political claim or catch the governmieut by change in
situation their claims also is changed. Without éxéstence of fundamentalism against modernity sexllar state, the
emergence of the idea of Islamic state in Indiabcentinent and religious government in Iran, attesmo form a
Hindu state in India and so on were not possibte.irsmodern age, only the existence of religi@ditionally cannot lead
to political religion till the fundamentalist movemt takes place. The political religion emanatemffundamentalism and
it is the continuity of it. In other words, it ifi¢ advanced stage of religious fundamentalism iictwthe use of the
political function of religion reaches a peak amimstime leads to theocratic state. Although theatk=bof political
function of religion is vast (general) and all afliicians (including religious and non-religiouahd political actors use

this function but in the domain of political relagi the use of this function and religious emotimsnsore remarkable.
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